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WER Is there is not any thing POT”. 
8 o the Compaſs of bo. Know- 
5 _ ledg, w which Man is more con- 
cer d to diſcover, than what is 
xe Rel ion; ſo there is not any Subject, 
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which has 3 more 3 or that 


has produced more direful Effects among 
Mankind, RAR * 


o 0 
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THE WEL x bande Cheiltians,: Ma 


— Jews, and Pagans, and betwixt 
the ſeveral Sects that take place amongſt 
each of theſe, are generally about Religion: 
each Party thinking themſelves obliged to 
2 and propagate what they eſteem to 
be res cally; ſuch, and to pot o e 
lim what tñey judge to be otherwilc, 
And, | 


AS the @ueſtions on this Subject are va- 
' rious, ſo there is one- yas namely, 
; 45 4 5 IT" arifes fro dis founded 
ps, that is preyioys o (th a. 
right underſtanding and ſettling of which 
Point, is neceſſary to the clearing and 


ſertling of che reſt: With regard ro, hich 
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Jill plainly appear, When I have ſtated the 9 
| Notion, and ſhewn: in what Senſe I under- = 
ſtand the yan) Terms L here make 1. 3 
of. 9 . * 


BY the Term Relizion, ' 1 ede that 
which i is the Ground of Divine Acceptance: 
Or, in other Words, it is that which does 
79 Men accepradle and PROS: to God 


d, 


BY. free ; Religion; mean that Which 
does really do fo; in- oppoſition to every 
bing, which Men imagine or pretend will 
dc it, Nhen, in e. it does not. 


\ 


BY the moral Firneſ of Things, L mean 
hat Fitneſs, which ariſes from, and 
founded in the Nature and the Relations of 
ſ Things; taking it for granted, that there is 
a eſſential Difference betwixt Good and 
| Evil, or Fitneſs and Unfitneſs, ariſing; from 
he Natpre and the Relations of Things, 


ii arecedent to, and independent of any di- 
heine or human Datergnatian-- concerning "Heb 
ir hem; 80 mah, on: e 5 niir ba 

tk, 
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AEN I fay true Religion ariſes from 
and is founded upon the moral Fitneſs « 
Things; my meaning is (ſuppeſing that to 
be the Caſe) that the Duty which God re. 
quires at our hands, is ſuch, as, in the 
natute of Things, is fit and proper to 
be required of, and expected from Cres 
tures conſtitared; cireumſtanced, and re 
lated as we are; and that the Ground of hi 
being pleaſed with, and ſhewing us Fa. 
your, is, becauſe we are the ſuitable, and 
proper Odzeets of his e and A 
e 2. pies. 


THE Term, Mitt; is ehre te 
Reſtraint; and when it is apply*d to huma 
Actions, the Reſtraint is of two kind, 
6 "Political, and Moral. a 375 
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POLITICAL Reftraint is W which 
Aude from the Law and Conſtitution e 
every Country, in which Men live, , 
which they tule over. And Men are fa | 
to act or not to act Arbitratily, as thei 
Actions are not, or as they arc, govein 
and reſtrain'd by thoſe Laws. As thus 
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1. theſe Prices, + th 28 Et 
to. their own Will and Pleaſure, and who 
have the ſole Power of making Laws for, 
and the diſpoſing of the Perſons and Pro. 
perties of their Subjects; ſuch Princes are 
laid to be Arbitrary: And their Govern- 
ment is called Arbitrary, Government, be- 
cauſe they are not under the Direction 
nor the Reſtraint of Law, in the, n 
Ae T tutte If Ui 10 5 

bil 25 val} 21 ie 203 1 3 
ON. the other ſide, when Men iQ, or 
rule, not according to ;their:own: Will and 
Pleaſure, but by, or according to a prece- 
dent Law; then they are ſaid not to act or 
rule Arbitrarily. As, when the King of 
Great Britain acts agreeably to the Laws of 
this Kingdom: then he is ſaid not to act 
aubitrarily, that is, not to act againſt; or 
above Law.; becauſe, in all fugh/Caſes, his 
Actions are goyern'd and; |reſteajn'd bythe 
Laws of his „ Or 10 V 1 E 
By 01] {7 10 2alddabs 19 . 21a 
is not the: good, oribad Principle the 
Action ſprings from, nor yet the good er | 
__ it Doe which denominates the 

B Action 
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is under, or àb O the Reſifaint of Noh 


are ſaid to act arbi 


firneſs, or unfitneſs of things, as aforeſaid. 


Laws; yet theſe are not a Rule to God 
Aud cheraſbie df: his "Actions: arcrUiveRod c 


UL 1000 


Action to be Arbitrary in this reſpect, 
or to de che oontrary; but only as the Actor 


Las, hs! afdreſaid, © £4 l e 
Wise b Sil Qs 
MOR A. Reſtraint is that which atiſes 
from! the mort enbls of Fhings: Aud Men 
trariiy in this reſpect. 
whenthey are under no ſuch Reſtrarnat; that 
is, When they act without any regard to the 


AX HS 95 o& ry 


And, on the other ſide, they are ſaid not 
ro Ac arbitrarily; in this reſpect, When] ir 
they make the moral fitneſs of va the n 
Rule and e of N , he 
20 Dl 61 20 b Fo 3 [355 IR: go re 

TO bappiy abt Tem Ardiniarj its God ww 
ie can reipett only mara Reſtraint. ':- For ot 
tho human Laws are Rules for Men to di 
rect their Behaviour by, and therefore 
Mens Aetibus may properly be fald-co be 
arbittary, or to he otherwiſe, as the Mor 
is under, or above then Ræſtrainti of ſucb 


any Law, 5 maſt be by the Ritmels « 
hi ; "and acdnfqueurly e cant. prof. ch 
do „ peril” 

3 


1 


perly be ſaid to act arbitrarily, or the con- 


trary, any other wile, than as he is not, or 


as; he is influenced, and reſtrained by 80 
moral Fitneſs of Things, as aforeſaid. 

that when I apply the Term Arbitrar) Th 
God, I oppoſe it to moral Reſtraint, as a- 
bove n which leads me to ob- 
r , 


BY. the Arbitrary Will of God, I mean 
(ppoſing this to be the Caſe) that he is 
not influenced and governed in his Deal- 
ings with his Creatures, by the moral Fit- 
neſs of Things, but by ſovereign Pleaſure : 
he commands and forbids, loves and hates, 
rewards and puniſhes Arbitrdrity : that is, 
without regarding the fitneſs, or unfitneſs 
of What he requires, or diſpenſes; or the 
laitableneſs, or unſuitableneſs of the Objects 
of his Approbation, 0 or Dillike. And, | 


WHEN 1 fay true Religion is foundel 
upon the arbitrary Will of God, my meati- 
ing is, (ſuppoſing that ro be the Cafe) that 
the Duty which God requires from us, and 
Which when complied with, will render us 
the Objects of his Tavour, does not ariſe 
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L 12 21 
from its being right and fit, in the nature of 
Things, but merely from ſovereign Pleaſure: 
God makes whatever he pleaſes the Condi- 
tions of his Fayour, without any regatd to 
Right or Wrong in the Caſe,” . l 


— e_ 
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{| HAVING thus explain'd the Tens 1 
think it evidently appears that true Reli- 
gion, or that which will render Men agcep- 
table to God, muſt be either, what God bas 
arbitrarily made the C onditions 0 his Favour : 
or elſe, that which, in the nature of Things, 
render Men the ſuitable and proper Objects of 

Which of theſe is the Cale is the Fon 
Queſtion, And, | 


: 
— — — . 
—_ 
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q ©, A T this Queſtion.” in n Order' of Na. 
| rure, goes before all other Queſtions on this 
| Subject; and that the ſettling of it is necef. 
ſary to the Settlement of the -reſt, and 
;conſequently, that it is of the greateſt im: 
portance to Mankind; this, I think, will 
| EO evidently, appear as the former, When 
I have fairly examin'd the Point, and ſhewn 
how the (Caſe will ſand, in the ſeveral 
Particulars following, whether we "conſider 
kus Religion as founded on the moral 
| firnek 
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tneſs of Things, or on e Vn 


1s aforeſaid. And, 


FIRST, if true Religion ariſes from, 
and is founded upon the moral fitneſs of 


hings; then God in this reſpe& anſwers 


he Character, which the whole Frame of 
ature gives him; that is, he acts the wb 
of a _” and gore Being 


IT is the if Perfettion of Wim 
and Goodneſs, ' for a Being, who has all 
Knowledge and all Power abſolutely and 
independently in himſelf,” and is at perfect 
liberty in the Uſe and Exerciſe of theſe ; 
for ſuch an one, when he has calld moral 
gents into Being, not to take advantage 
of the Impotency and Dependency of ſuch 
Creatures, by impoſing upon them, or acting 


obitrarily with them, or by- them but, 


on the contrary, to make the moral Firnels 
of Things the Rale and Meaſure of his 
Actions, with regard to what he requires 
from, and diſpenſes to them : this, I fay, 
is. Wifdom and Goodneſs to perfection. 


And this is the very Caſe with reſpect to 


God, ſuppoſing true Religion ariſes from, 
and 


f 
it 


— 


* — 
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and is founded upon the 5 be off r] 
Things, as aforeſaid. Bron 


60 can, with regard to his natura 
Liberty and Ability, command ſtom ws, 
and deal with us, as he pleaſes; he being 
above all poſſibility of Controul : And hens 
fore, for him not to make uſe. of his Know: 
ledge and Power diſagreeably, or to the 
diſadvantage of his Creatures, but to dired 
the by the Rules of Wiſdom and Good. 
nels, in all his Dealings with them; this 
is truly valuable, and highly worthy: of that 
God, who is, by his own Choice, the 
common Pærent of every Creature, Fr he 
voluntarily calld hem, into . On the 
No de, 904. on 1 


2 = e 


TE true Religion is founded on the arbi 
trary Will of God, then God does not, in 
this 8 anſwer the Character which 
Nature has given him; that is, he * ui 
20 ms: pen of a wiſe and good Being. 


0 NE who has all Knowled ge mo Wee 
adlplacely and independently in himſelf, 
and conſequently muſt moſt clear! ly, difcer 


the 
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[43 1 
of the eſſential Differences in Things; and 
who is at perfect liberry to act from what 1 
Motive he pleaſes ; for fach a Bring to neg. 4 
ral Nie, or refuſe to act agreeably to the Na- 4 
ture, and the Relations of Things, and to 
make mere capricious Humour (if I may fo 
ſpeak) the Rule and Meaſure of his Aer 3 
for ach an one to command for com- 
fake, and not becauſe what he re- 
quires is fit, and proper to be commanded; 
for ſuch an one to love and value, hate and 
deſpiſe, either Perſons or Things, without | 
regarding the ſuitableneſs or unſuitableneſs of 3 
the Perſons, or the Things themſelves; theſe * 
are Demonſtrations of the want of Non 4 
and Goodneſs in ſuch a Being: and yer 
this is the Caſe with reſpect to God, ſup. 
poſing true Religion to be founded upon 
his —_— N pa and Piante us  afore- 
_” / 
260d can, with Wy to / his a 0 
aabincy: and Power, act atbitrarily with- 
his Creatures in matters of Religion; chat 
is, wirh respect to their Duty and bis Ae- 
ceptance: Aud ſo he can act the part of | 
a weak and childiſh, or of an evil and vi- 
2 14 | cious 


{ 16 ] 
cious Being. But he cannot act thus, and 
preſerve his moral Character; he cannot 
perform ſuch a Part, and yet be a wiſe and 
good Being: 1 becauſe the doing ſo, is ab. 
Se inconſiſtent. Ii that Character 


- SECONDLY, 2 162 true \ "Delos. is 
founded-/ on the moral fitneſs of Things; 
then Man, by his omn natural Ability 
nd de as 4 n is pt to oY 


cover is, nin T 1 1 
M A Ni is a 83 1 1 4 
Facity or Power we call Under ſtanding; 
in the exerciſe of which, the is capable of 
diſcetning the eſſential; Difference betwixt 
Good and Evil, or Fitneſs! and Unfitnels, as 
they ariſe. from, and are founded in the fi 
Nature and the Relations of Things : which Wp 
Good and Evil is call'd Moral, as it is the Mt! 
Object of the Underſtanding, and is diſco- K 
md by it only; and as it is diſtinguiſhed ſi 
from that. Go Good and Exil which is Natural . 
.or Phyſical, which is the Object of a e 
ad is e ed * * ne. - 
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EA 


MAN being thus furniſh'd with the Fa- 

culty of Underſtanding, and true Religion 
being founded on the moral Fitneſs of Things, 
he muſt, of courſe be qualified to diſcover 
it, becauſe it falls within the proper Pro- 
vince of the foremention'd Faculty. 


LET him but turn his Thoughts upon 
himſelf, and conſider how he is conſtituted 
and circumſtanced, and how he ſtands natu- 
nally related to God, and to his fellow-Crea- 
ures ; and then he may with eaſe diſcover 
and certainly know, what he muſt be and do, 
to render himſelf acceptable to fuch a wiſe and 
good Being, as (upon the preſent Suppoſition) 
God is allow'd to be; and what it is, in the 


Nature of Things, which will make him a 
ſuitable and proper Object of Divine Ap- 
probation, or Diſlike. 
the exerciſe of his Underſtanding, may eaſily 
know what is true Religion; becauſe it con- 
ſiſts in acting agreeabl to his Nature, Rela 
tions; and Circumſtances, as aforeſaid; which 
Apretableneſs, | his e qualifies 
wrt Over.” ef | 


n 


ny * 


x . 4 

. * — / q 
IT ' 
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1 fay, a Man, by 
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Ar u be Were may de Cuſes at- 
retided wich fuch poylexing Olcurnſiances, 
and whoſe may de to very un. 
certain, thut it may be e  difficut 
to Khow What is beſt and fitteſt to be dene. 
But then, even in Wee Cats, if a Mu, 
after due Examination, does that which up- 
on the white, appears to him to be 6%, 
chat , what is $noſt for the common Dodd; 
he wall not fal of Ou what. 
ever the oe df his Behaviour muy 
be. For, as he makes Wildom and Goud- 
neſs the Rille and Nerſure of His Actions 
fo, if God is u Wie und good Being (as i 
dete Ripa) Howill of Me Er: 
ror ow the: * % oF 

wy "ene Rü gi⁰ð Aena a ahe eds 
trury Wil of God, then Man is not, by 41 
e qualify'd te dijzover it: 
89 by Ran tatt. nor a 
Rule to guide him in his Enquiries after 
it. He in this Caſe m a Muh work 
Cotiirion, than "the lind Man is a, when 

in purkiit of the Objects of Sight: for tho 
| the blind Man cannot © diſcover the 2 


k 
n 
P 
E 
li 
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19 J : 
fought for, by chat Senſe, yet, paſſibly, he 
may do it by another; whercas in the 
preſent Caſe, Man has not any natutal Fa- 
eulty, which can difcouer what is true Re 
ligion, ot diffinguiſh it from the carr 


trary. 


cannot ſtand him in any ftead. Far tho it 
qualifies him ta diſcern, and judge af moral 
Subjects; yet as Religion, in this Cale, js 
ner of moral Canfidcration (it arifing only 
from arbitrary Pleaſurc) ſo it daes not came 
within the reach of this diſcerning Faculty. 
Aud therefore thoſe Men ſay right, whg ſay 
that Reaſar has not any thing se do with 
Religiev; ſuppoſing true Religion ta be found- 
6d on arbitrary Pleaſure, and that by Res- 
lon is meant eicher the Rxerciſe of the forg- 
mentioned Faculty, or the Objee of it. Vg. 


TO reqſon in this Cale, is exceedingly 
abſurd, and is the ſame, as if a Man ſhould 
avetnpe to diſtinguiſh Colowrs by his Ear- 
Reſon, in the Nane of the thing, cannot 
diſcover, or be at all a Judge of thoſe things 

3 which 


Pro Fo T7 


” +5 uy 97 


Ar 205 Fae, 


THE exerciſe of his Underſtanging 


[ 20 | 
which depend only on the arbitrary Will I ral 
of God: ſuch things as theſe, are diſco. a 
verable only by divine Revelation; foi 
is that alone which muſt determine every 


thing concerning them. Which leads me to 
obſerve, 


If 


THIRDLY, If true Religion is found. 
ed on the moral Fitneſs of Things, then Man 
is naturally qualify'd. to diftingwiſo betwixt 
Divine Revelation and Delaſion ; at leaſt he 


is qualify'd to guard againſt all ſuch Delu- 
Hon), as is hurtful to Mankind, = n 


a 
WH E N any thing comes forth cane 0 
the Character of Divine Revelation, our 
Underſtandings qualify us to examine and . 
judge, whether it is agreeable with, or con- 
'trary to the Nature and the Relations of 
Things. And tho its Agreeableneſs with the 
Nature of Things, is no certain Proof that 
it is Divine, but only that it q be ſo; yet 
its Diſagreeableneſs therewith is a Demon. 
tration, chat it cannot poſſibly come from 
S80od; ſeeing (upon the' preſent Suppoſition) 
Hes makes them moral Fels of N the 
8 . rule 


#4 { 


[21 7] 
rule and meaſure of his Actions; which ſuch 
a Revelation is 8 to. 


N FOR the farther Illustration of this Point, 
I ſhall offer the following Caſes. 


SUPPOSE a Man ſhould 'come to me 
under the Character of a, heavenly Meſſen- 
ger, and ſhould declare it to be the Will of 
God, that I ſhould love my Neighbour as 
my ſelf, and do unto all Men, as I would 
they ſhould do unto me, (taking theſe ge- 
neral Rules with their proper Limitations) 
and that in doing ſo I ſhould recommend 
my ſelf to divine Regard: And, ſuppoſe this 
Man was not ſent of God, but was himſelf 
under a Deluſion; I examine his Meſſage, 

and find that it is right and fit, in the Na- 
ture of Things, that I ſhould do as it re- 
quires; and that in fo doing I render my- 
ſelf a ſuitable Subject of divine Favour: I 
likewiſe (from the ſuitableneſs of the Meſ- 

ſage) am induced to give credit to what 
the Man declares of himſelf, viz. that he 
is a Meſſenger ſent from Gad. Now, tho 
in this latter Point I am deceived, yet it 


is not to my hurt; and if I am prevailed 
O2 | upon 


[ 22 ] 
upon by it, to render 
able and uſeſul than 1 thould otherwiſe 
have been, the Deluſion will prove a Be. 


neſit to me, and to cbole | have to ds wich. 
al. Again, 


. SUPPOSE a Man ſhould come to 
me, and pretend himſelf a heavenly Mel- 
tenger, as aforeſaid; and ſhould declare it 
to be the Will of God, that I ſhould af. 

flict and grieve my fellow-Creatures, with. 

out any juſt Cauſe, that is, for not agree- 

ing with me in ſome f ive Points, 
which do not admit of abſolute Certainty 
on either ſide of the Queſtion; and in like 
Caſes, where in the Nature of the thing, 
there is not a proper Foundation for Re. 
ſentment; and that in ſo doing 1 ſhould 
entitle my ſelf to divine Fayour : I exa- 
mine this Meſſage, and find it really diſa- 
greeable in the Nature of Things; and 
from hence conclude very juſtly, that 
this Meſſage is not Divine, and conſe- 
quently that the Meſſenger is either de- 
luded himſelf, or * that be is an Im- 
A 7: 


SO 


[23 ] 


SO that I have Plain Rule to direct 
and guide my Ju in diſt 
betwixt Divine Revelation, and all dange- 
rous and huntful Deluſions: And therefore, 
xs I ſaid before, tho in this Cale we are not 
abſolutely ſecure from all Impaſition, yet 

we are qualify'd to guarg agaiaſt all ſuch 
a5 is prejudicial ro Mankind; as I have here 


ſhown, Whereas, on che the ſide, 


1 true Religion is founded on abi 
trary Pleaſure, then Man is not quali- 
fy'd to diſtinguiſh berwixt Divine Reve- 
lation and Deluſion, . and conſequently lies 
open to, and at the mercy of every im. 
poſer. | 


THE Kiba Churatiers of a Ae 
fition, Whether good or bad, afford us 
Light in this Caſe. For, as God makes 
whatever he pleaſes the Conditions of his 
Favour, fo the 'Goodnefs or Badneſs of a 
Revelation, or of what is required by it, 
active potſibly prove it co be Divine, "We 
be che —_— 


„ene, r COS 99. 209 w K: . hh n & - | 


44 


18 I ſhould rake upon me to prove a 


Revelation to be Divine, or to be other. 


wiſe, from its agreeableneſs with, or its 
being contrary to Truth, J uſtice, Good. 
neſs, & c. it would be juſt the fame, as if 
I attempred to prove that a Man can fee 
by giving ſeveral” Inſtances in which it is 
evident that he heard; there being no more 
Connexion betwixt ] ullice; Goodneſs, &. 


and arbitrary Pleaſure, ſo as to argue from 


one to the other, than there is berwix 
Colour and Sound. e E”, 


© 1 * . 
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THE Caſe is the ſame with reſpe& to 
any thing external, ſuch as Miracles, which 
may attend a Revelation: the having theſe, 


or the want, of them, cannot poſſibly. prove 
a een to be Divine, or to be the 


— 


4 H E vie them proves "nothing, in 
he" preſent Caſe; becauſe Miracles are Evi 
dences of the Power, but not of the Veracit 


of the Being that works them ; and con- 


ſequently, they may atteid a De, for any 


L 25 J 


thing we know, or for any juſt Ground we 
dave an think the COgtrary. & 


10 urge in this Caib, that God hee 
h Power, nor ſuſfer other Beings, . vis. 
Evil Spirits, to ule theirs, for the Conſirma- 
tion of. a Lye, in a matter of ſuch Impor- 
tance ; this is the ſame as to ſay, that God 
does not act Arbitrarily, but from the F it- 
neſs of Things; becauſe this Argument is 
r ** the moral Unfitneſs of n a 


„ 


THE wont of Miracles does not. ot 
ching, with regard to the Divinity of 
3 or the contrary. For as 
Gad does not make the Fitneſs of Things, 
put ſovereign Pleaſure, the Rule and Mea- 
> of his Actions; ſo when he giyes a 
Revolation, it muſt be wholly at his plea- 
ſure, whether Miracles ſhall - attend it ar 
ot: and conſequently, we cannot fair. 
y-.condude from the want of Miracles, 
ither dor ar againſt the Divinity of 


at Revelation, "they do not attend. A 
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Things is a proper Guide in this Caſe, + witi 
regard to thoſe Parts of Divine Revelatid 


1 * ry - Ws -- „„ . * 
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' FOURTHLY, If tue Religion is 
founded on the moral Fitneſs of Things, 
then Man is naturally qualify'd to diſcover 
the true Senſe and Meaning of Divine Re- 
velation ; at leaſt he is or may be ſecure 
from all dangerous and idea Errors. 


* Div! NE Revelation, in chis Cake 
muſt accord wich the Nature and Rela. 
tions of Things; .and therefore, if any Dit. 
ficulty ſhould ariſe about the Senſe and 
Meaning of any Branch of it, Man has: 
fafe and plain Rule, wiz. the Fitneſs of 


Things, to interpret it by; which in the 28 


Nature of the Thing, is moſt lite to leaii el 
him into the true Senſe of it: however & 
ir will ſecure him from all dangerous Er cu 
rors; becauſe he cannot poſſibly fall into i g0 
hurtful Error, when the moral 7 itneſs of tic 
17 Og is his Bande N 4 IR 


E it ſhould by 1 That the Hines 8 


that relate to Practice; yet it can given 
light 


* 


LS] 
light with regard to thoſe Points, which 
are e, {cas e | | 


- ot ANSWER, Poines of Spain 
are of two kinds, viz. thoſe which are 
abſolutely ſo, and thoſe which are ſo on- 
ly with regard to us. As to the former, 
they relate to the phyſical Nature of Things; 
and therefore, if God ſhall think fit to give 
any Revelations of this kind, then it muſt 
be granted, that the moral Fitneſs of 
Things can give no Light in ſuch Caſes. 
But then it ought to be remembered, that 
God will either ſo clearly deliver ſuch Points, 
as that there ſhall be zo place for Error, or 
elſe he will excaſe all Errors which ariſe 
from them; it being moſt abſurd and ridi- 
culous, to ſuppaſe, that ſuch a wiſe and 
Lood Being, as (upon the preſent Suppoſi- 
tion) God is allowed to be, ſhould give a 
Revelation in away, in which it is liable 
to be miſunderſtogd, and then be diſpleaſed 
wich his Creatures; if they miſtake the 
Senſe of it; ſeeing ſuch Errors are not, in 
ou the Nature of the Thing, a proper Founda- 
tion for Reſentment. 


D 2 : AS 


8 3 

As to the eter vis). ponts ow — 
lation, which are e only with regard to 
us, theſe relate to Fats. Paſt, prelent, or 
to come, performed by God, of ſome other 
Agefit; Wick reſpect to which, the fare 
Ahſwer ih general will ſetve, as in che for. 
mer Caſe ; namely, Thar! if God ſhalk chin 
fit to reveal aby thing of this kid,” he 
will either: make the Revelation ſo plat 
as that there ſhall be no Place for Er. 
ror, or elſp exciſe all Errors which ern 
from it. And, 


IF the point be fac as e to o drin 
Conduct, either what God has done, or 
will do; atid if any Uifficulty: ariſe: abou 
the Setiſe arid Meaning f wy ſach Branch 
"of divine Revelations then I y, the 
Erneſs of Things is the beſt Rule tb inte- 
prer it by, 557 is moſt likely xo lead v 
into the true Senſe and Meaning of it 
And the Realon of this evident) mamel), 
becauſe (upon the preſtur Suppoſition) it i 
| The moral Fitneſs of Tags which is the 
Rule and Meaſure of Gus Aion. On 
the other fide, 


If 


| C297 

IF -rruc Religion is founded on the athi- 
trary Will of God, and if God gives n 
Revelation to Mankind, then Man is net 
naturally qualiſyed to diſcover the true 
Senſe and Meaning of it, be not having 
any thing to guide him in his Enquiries; 
and therefore muſt be under the utmoſt un- 
—_—F" in that Cale. Fon 0 ora 


= * 


* * 


>. 


A G00 act Hom: ſovereign Plealure 
ſo he may deliver his Mind either clearly 
ot darkly, expreſiy or in Figures ; he may 
uſe the ſame Term in the ſame or in diffe- 
rent Senſes, and apply it properly or im- 
properly to the Subject, as he ꝓleaſes; and 
Man has not any thing to aſſiſt or guide 
en bis Saen aſter Pork. in 


To: ** 5 * this, Cake, A 40. | 
ſerd; becuaſe that which ariſes from ar- 
bitrary  Pleaſurg, is out of Reœaſon's Pro- 
vince : and therefore thoſe Men ſay right, 
who ſay that Reaſon is not a Judge of the 
Senſe and Meaning of Divine Revelation; 
and chat it · muſt be interpreted by the lame 
Spirit, which gave it. 1 ſay, this is evi- 

watt the & oppoſing od acts arbi- 
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trarily with his Creatures; only this Dig. Ife 
'culty will ſtill remain, anti, That we ti 
have as little aſſurance of che Senſe andſſot 
Meaning of any ſecond explanatory” Revela tie 
oP as of rhe * 1 5 di 


1 ＋ 0 gay ü in this Caſe, $M God will not 

ſuffer a ſincere and honeſt Enquirer, who A 
ſecks his Face, to fall into, or continue init 
any dangerous Error; this, if it be urg'd with Pl 
any ſtrength, is to reaſon from the mori fi 
Fitneſs of Things, which is here ſuppoſel We 
| to be nenn * st ON < ® 
e., | 322 1 f 
bus Min is not ſecure from Error, ſo 
his Errors may be made as fatal to him a; 
his Maker pleaſes: God may, if he pleaſ, 
puniſh every Miſtake with erernal Miſery, 
and if he ſhould do fo; (the contrary ti 
which we cannot be aſſured of, upon the 
preſent Suppoſition) there is no Relief 
for who can deliver dut of his Hand: 


A ain N nk, . 
dnn. 0 gits 6: ſtir 
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Fir TIL * lan}; If true Rel 
gion is founded on the moral Fitneſs d 
Things, then it is one plain, ſimple, uni 

foru 


x {form Thing, which admits of no Altera- 
tion, with regard to Time or Place, any 
ad orberwile than as the Nature, the Rela- 
tions, and the Circamllances of Things 
differ or change. 


T RUE. Religion is the fame in all 
Ages, in all Countries, and in all Worlds, 
(if I may ſo ſpeak ;) for if any of the other 
Planets are inhabited with Creatures con- 
ſtituted, circumſtanced, and related as we 
are, their Religion muſt of courſe be the 
ſame as ours is; the moral Fitneſs of Things 
being the ſame in all Space, and thro all 
Duration. 


NOTE, I would not here be under- 
Mood to erclude all pofitive Inſtitutions : 
for, as the Circumſtances of Things may 
render ſome Inſtitutions proper and uſe- 
„fal ro Mankind, as contributing to Virtue, 
or true Goodneſs ; fo when that is the Caſe, 


there is a moral Fitneſs even in thoſe In- 
ſtirurions, not for any intrinſick Good- 


Ineſs in them, but upon the account of that 
virtue they are ſubſervient to. On the 
Jocher ſide, E 


| age » © — 
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— when he makes any ſach Change wich re 


Tak 
t true „ Men is Joined on the' ar- 

birrary Will of God, then it depends up⸗ 
on his Pleaſire, whether it ſhall be the 
ſame, at all Times, and to all People, or 
not; he may, if he pleaſes, make different 
Teritis of Acceptance, in every Age, and 
to every Nation or Family; and that 
which entitles to his Favour to day, may 
draw forth his Dippleaſure to moro, 
for any ching we know, or for any Ground 
we have to think che contrary. 


10 ſay in this Caſe, that God wil 
always make known his Pleaſure to us, 


gard to Religion, this is what ave; cab 
dave no jut Ground for. That it i 
hr and fit, in the Nature af Tings 
far God to act thus fainly with his Cres: 
ez, will be granted; but what has Right 
P 


— 
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THUS, I think, I have given a fair 
Repreſentation of this Matter, and have 


e ; 
-Mbewn in all the Inſtances I have given 
Above, how the Caſe will ſtand, whether 


we conſider. true Religion as founded 
n the moral Fitneſs of Things, or on the 
bitrary Will of. God. And I imagine, 
it will eaſily be diſcerned, of what great 
mportance this Queſtion is, and what Ne- " @ 
ſity there is of determining it, in order 
to the ſettling and determining all other 
Queſtions on this Subject, But, 


POSSIBLY ir may be urged, that 1 


15 
© Nave ſtarted a Difficulty, but not removed 
vt; and therefore 1 crave leave to obſerve 


uther, that there are two Ways only, in 

hich we are capable of bringing this 

doint to an Iſſue; namely, Firſt, by exa- 

ining what it is, which God makes - 
he Rule of Action in other Caſes, and 

d to argue by Analogy; that is, to in- 

er from his Conduct in one Caſe, how. 

e will act in another: and, Secondly," to 
xamine what it is, in the Nature of 10 


1 


77 


ET 


Things, which is moſt likely to direct and te 
determine his Actions. And, 


FIRST, If we examine What it iS, 
which God makes the Rule of Action in Yi 
other Caſes, we ſhall find that it is the 
moral Fitneſs of Things. Whoever takes 

a view of this Planer, go of all the o- 
ther Works 'of God, which come within 
the reach of human Knowledge, will es. 
fily ſee the Marks of Wiſdom and Good 
neſs that run thro the Whole; every Part 


being directed to anſwer ſome wile and good 
End. ö 


TO go about to exemplify this by anf! 
Induction of Particulars, would be to offer ba. 
an affront to the common Senſe and Rea - 
ſon of Mankind; it being that which falls 
within every Man's Obſexyation, tho it" 
is more abundantly evident to all thoſe 
who are qualify'd to examine and look 
into the Works of Nature : And therefore, 
if an Argument drawn from Anatog,y, is at 
any time of weight, it muſt be ſo in the 
preſent Caſe; and conſequently, true Re- 
Ton s not 1 on arbitrary Plea- 
82 ſure, 


1 


1 ſire, but on n the moral. fuueß of Things | 
Again, dna 4 


grephpt L. If we examine what; 
alls, in the Nature of Things, which is moſt 
ikely to direct and enn God's Actions. 
re ſhall find it to be the moral Fitneſs of 
hings ; a8 e 


TH A God is. and what he is with 
gar to his natural Properties, theſe 1 
ſhall nor meddle with the Proof of; but 
haſt take it for granted, that God is, aud 
hat he is neceſſarily an Immenſe, Eternal, 

\l-knowing, All- powerful, and conſequent- 
a Self. ſufficient, Independent, =e Un- 
bangeable Being. eo) 


8 TH 18 being allowed, from, 5 it 
ir pill. follow, chat as God is always capa- 
de Pe of doing what is molt worthy . and va- 
ok ſutble in itlelt, and Which in the Nature 
re, f Thiogs is right, good, beſt, and fitteſt | 
at o be done; ſeeing he knows wherein the 
he Poodneſs, F itneſs, and Valuableneſs of every 

e- Nction lies; ſo it is moſt likely, that he 

ca- NWays will act thus, becauſe right, good, 

Ire, | E 3 . 


-” 2 Yeo won 


[ 36 ] 
Fc. are ſo very beautiful and excellent in 
themſelves, and ſo highly preferable in the 
Nature of Things, to arbitrary Pleaſure, 
that God cannot but be under a ſtronger 
Diſpoſition to make theſe, rather than the 
other, the Rule and Meaſure of his Ac- 
tions. 


S O that whether we conſider the Me- 
thod of God's Dealing in other Caſes, or 
whether we conſult the Nature of Things; 
theſe both conclude very ſtrongly, that 
true Religion ariſes from, and is founded 
upon the moral Firneſs of Things, and not 
the arbitrary Will of God. 


I'F it ſhould be urged, Allowing that God 
does gererally make the Fitneſs of Things 
the Rule of his Actions, yet it will not 
follow that he always does ſo; he is 
the Great and only Potentate, whoſe Do- 
minion is underived, and therefore he may 
ſometimes act Arbitrarily, to ſhew his Crea- 
tures the abſolute Sovereignty he has over 
them. 


I AN- 


YT 


1 "ANSWER, God may or can ada Fg 
with regard to any Phyſical: Neceſſity he 
is under to the contrary :: But that he does 
act thus, will not be allowed; for if the moral 
Fitneſs of Things is a Motive proper and 
ſufficient to influence the Divine Conduct 
in one Caſe, it muſt be ſo in every Caſe; the 
Reaſon being the ſame; and as proper to in- 
fluence in 4 Caſes, as in for: Beſides, 8 Af . 


SS R 


THIS is meakaring the Ways of God, „ 
d Aby what we ſee take place among weak and 1 
ot Iv Men; they are apt to ſhew the Power 

and Dominion they have over their fellow 

Creatures, by acting ſuch a Part as the Obs + 
dd Nection ſuppoſes : but can we have ſo mean 
gs and contemptible a Thought of our Ma- 
ot ker? Can we imagine that our wiſe and 
is Ngood God will prefer ſuch an affected =: 
o- of Greatneſs, to what is truly Great and Va- 
ay Nlaable ? Yea, rather let us call back the un- 
ea · generous Thought, with a God forbid ! 


NOTE, When Ifay it will not be allow'd 
that God as Arbitrarily, my meaning is, 
N- Ffhat he will not act thus in all thoſe Caſes 


Os: 


7" the moral Pires of Things can be 
Rule to him: As ts all ocher Cafes, he | 
mat act Acbicrirify; if be acks at alf; 1 105 
| canſ& the Fitne of Things does not coe 
into the —_— ne 2 % e . 


bs 2240 WIS OO 1 Art: 
[SUPP 68 it & daRcaclpity 
e and all other Syſtems 


n'the/ Univetſe; that the Solar Syftetti be 
er where it now is, or in 240 Mr 
Part of Space; then Fitneſs, or Unfitneſs 
des not cove Hard the Caſe: ind therefore 
tlie placing the Sofar Syſtem in this Patt of 
Spare, and not in auy other, nfiſt be 79 
tray; betauſe there was not any thing 
the Natüte bf Things which could give "ths 
Pieferenee, and ale it more fit, that 5 
ſhould de placed Where it is, "rather t 

ary! other Part of Space. 


bo THE. END. A'TOV. 


4 . 
2 2 4 iar 2 I > 1 7 4» H 10 1 715 900 TL 
1 x I |: 8 uy, + " 4 "> . wh. - | 1 * .A — 1 
22150 21 a7 Hs di C111 09 VI 433 3: 93% 3 
| 5 4 N 1 
Ao " ; 0 
* |) 
* : 0 5 
ö * 


, - 
” 
4 ye * 1 
1 * 
„ 15 
- * 
ws. 
” 


_ Long 


